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« PEAR NOT; FOR BEHOLD, I BRING YOU GOOD TIDINGS OF GREAT JOY, WHICH SHALL BE TO ALL PEOPLE.” 
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A LETTER TO A FRIEND, 

On what ts commonly denominated the “ Fall of 
Adam,” in which all his posterity is supposed to 
have caught the disorder, called “ original sin.” 
By George Thatcher, late Justice of the Supreme 
Judicial Court of Massachusetts. 

(Continued from page 71.) 

What took place before creation, we are wholly 
unable to conceive ; but as soon as inan was created 
and provided with an help-meet, the laws of nature 
were put in operation, and, what is called the ordi- 
nary providence of God, commenced, as to human 
beings. No more miracles were then wrought, 
than what were necessary to answer particular pur- 
poses. When Adam was first formed, we may sup- 
pose he was like what we call a corpse, till the Crea- 
tor breathed into his nostrils, or inflated his lungs 
with air; when he became a living soul or anitmal. 
But we are not free from difficulties; for the new- 
born son, or child, had no human nurse, no father 
or mother to nourish and protect him ; and without 
an immediate miracle he must have perished. For 
whether Adam was born of the size of an infant, of 
a youth, or aman, he may be considered helpless, 
as others would be, unless miraculously provided 
for. But I think it most rational to contemplate 
the Deity as the provident father and guardian of 
the new-bern children, instructing and educating 
them by means adapted to their condition. Let us 
proceed to the account given of them in the garden. 

How long Adam resided there before Eve was 
presented to him, we are not informed. But he had 
been so far notified of her formation, and the end 
for which she was made, that he was not at all sur- 
prised, but aptly named her woman; because she 
wastaken from man. Though unclothed, they had 
not the sensations and reflections of those brought 
up in civilized society, under similar circumstances. 

The third chapter of Genesis opens with a decla- 
ration of the uncommon subtlety of the Serpent, of 
whom this is the first mention. The conversation 
between the serpent and Eve follows, respecting the 
forbidden fruit; from which it appears that the 
mother of our race was forbidden to touch as well 
as to eat the fruit of the interdicted tree. The ser- 
pent had a pretty correct idea of the immediate ef- 
fects of the tree, and said, when ye shall have eaten 
thereof your eyes shall be opened, and ye shall be 
as Gods, knowing good and evil; and the result 
was as predicted. (See verses 6 and 22. 

One thing by the way is certain, viz: as neither 
Adam nor Eve did die a natural death on the day of 
transgression, we must conclude something differ- 
ent was meant by the punishment threatened. And 





how can we so well ascertain what it was, as by look- 
ing at the consequences which actually and imme- 
diately followed the trangression ? When God said, 
In the day thou eatest thereof thou shalt surely die, 
he must evidently mean, what did really take place, 
as the effect of disobeying the prohibition; so that 
when that effect is ascertained, according to the 
record, the meaning of the threat will be equally 
clear. 

Now I do most solemnly call on you, my dear 
friend, and all who may read this letter, of what- 
ever denomination, to lay aside all preconceived 
notions about 4dam’s fall, and attend to a piece of 
ancient history, in which an account of it, if it were 
true, would be recorded; and as the narration of 
the facts is short, you are requested to receive your 
ideas as directly from it as possible ; and not deceive 
yourself by associating with the words and phrases 
of the historian, all the notions and dogmas which 
theologians have supposed him to teach. I shall 
begin with the 7th verse of the third chapter, and 
learn the effect of the first sin, on the man and wo- 
man, 

The immediate effect of the first transgression, 
as declared in Genesis, chapter Sd, was, that the 
eyes of them both, Adam and Eve, were opened, 
and they knew they were naked; and they sewed 
fig leaves together for aprons, &c. &c. Then fol- 
lows the declaration of the sentence against them 
for disobeying their Maker, which, be it what it 
may, is all which was originally intended by the de- 
nunciation—In the day thou eatest thereof thou shalt 
surely die. These are the words of the sentence, 
viz: “But to the woman he said, I will greatly 
multiply thy sorrow and thy conception ; in sorrow 
thou shalt bring forth children ; and thy desire shall 
be to thy husband, and he shall rule over thee.” 
Now if we look at the contents of verses 16 and 
17, in which the laws and terms under which they 
lived and acted, are promulgated, we must consi- 
der the final sentence passed, according to judicial 
proceedings. And whatisit? Does it order the 
woman to be hung, stoned, or burnt to ashes, or in 
any other way deprived of natural life, which is the 
common acceptation of the word death? Much 
less does it denounce an eternity of misery in an 
invisible state, where is neither marriage, multipli- 
cation nor conception? Certainly not. The sim- 
ple declaration is, that her sorrows and conceptions 
would be multiplied ; which must imply that if she 
had not disobeyed, some inconvenience would have 
been endured ; otherwise it would be like multiply- 
ing a mere cypher. Had the penalty been that Eve 
should have remained childless, I think it would 
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have been still more severe ; and she might have 
murmured as did a venerable lady of old—Give me 
children or I shall die. 

The other part of the declaration—“ thy desire 
shall be to thy husband, and he shall rule over thee,” 
expresses nothing harsh or improper. It simply; 
implied that she should prefer him to all others, and 
that he was authorized to be the first among equals. 
No virtuous woman, worthy to be called an help- 
meet, Would wish to have the sentence reversed ; 
and no man who maintains his proper dignity will 
abuse a privilege by which he is to take the pruden- 
tial lead, in the arduous and difficult concerns of 
life. 

Next comes the sentence upon Adam. “ And 
unto Adam he said, because thou hast harkened 
unto the voice of thy wife, and eaten the fruit I 
commanded thee not to eat, cursed is the ground for 
thy sake ; in sorrow shalt thou eat of it all the days 
of thy life. 
unto thee, and thou shalt eat the herb of the field 


Thorns and thistles shall it bring forth 


; 
in the sweat of thy face shalt thou eat bread, till 
thou return unto the ground ; for out of it wast 
thou taken: dust thou art, and unto dust thou shalt 
return.” Here we have the whole sentence in de- 
tail; and I think we are authorized to say that natu- 
ral death is no partof it. The last clause, which 
has been supposed to support that idea, is found to 
The reason for Adam’s 
return to the ground, is not that he had sinned, but, 


speak a different language. 


* Because dust thou art, and unto dust thov shalt 
return.” ‘That nothing has been seen, which at all 
answers to the popular doctrine concerning The 
Fall, must be evident to every reflecting person. 
They were deprived of many advantages and joys 
which would have been enjoyed, had they continued 
Sinless; but what they were, it ts not my present 
business to specify. Suffer me to press home the 
question, dear sir ; What is there in all the above 
of the “ Fall of Adam,” “ original sin,” “ total de- 
pravity,” and the like? What have we seen to jus- 
tify the belief that Adam’s partaking of the forbid- 
den fruit, contaminated thé soul, heart, or mind of 
his unborn posterity? How can you make it ap- 
pear, from the account in Genesis, that the natural 
offspring of sinful Adam, were naturally sinners, 
any more than I can, that the children of murder- 
ous Cain, were all naturally murderers? To save 
the time and labour of writing much on this point, 
let me entieat you to lay aside your orthodoxy for 
a short time, and examine it with all possible im- 
partiahty. You will find, upon due examination, 
that the sin of Cain was the greatest of the two, 
and would have constituted a more plausible pre- 
text for damming all succeeding generations, than 
that which clerical blindness has unfortunately se- 
lected. And then again, I want you to inform me, 
if you can, how it came to pass that a son, born with 
a nature wholly corrupt, should experience more 
compunction of conscience in acting naturally, than 
his father did in sacrificing perfect holiness to sen- 
sual or sinful gratification? Of what advantage was 
it to Adam and Eve to possess a nature perfectly 
holy and pure, since, according to the evangelical 
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system, as itis called, they yielded to the first temp- 
tation, without making so much resistance as many 
of their fallen children have done, though not re 
generated ? 

But it appears that orthodox people, after the 
supposed regeneration of their whole nature, are in 
a state somewhat like that of our first parents ; for, 
in the first place, we find them quite as frequently 
guilty of what we call heinous crimes, as the moral- 
ly good ave ; and in the second place, they exhibi: 
as much ingenuity in excusing themselves and pal- 
liating the enormity of their offences, as the pair 
did in old Eden. They make a difference between 
the sins of the teorld’s people and evangelical chris 
tians ; the iniquities of the former are full blooded 
sins, those of the latter are backslidings of th 
saints. Hence, if it be desirable to sin, and escape 
with impunity, there is a peculiar advantage in being 
But what most surprises me is, that 





regenerate. 
the professedly regenerate will gloss over their 
transgressions by boasting of the depravity of their 
nature; and acknowledge in their matins a repeti- 
tion of the same offences, of which, in their vespers 
they confessed themselves every moment guilty 

It seems as though the evangelicals rested their 
hopes of heaven and happiness, on sinning and re 

penting, praying and confessing; and the more nu 

merous and aggravated the crimes, the more cer- 
tain of being forgiven and saved, if they thus perse 

vere, and repent as often as is convenient. I can- 
not but suspect that some of those self-deceived 
souls would dread the thoughts of living any con 

siderable space of time without sinning in word, 
thought, or deed, lest they should seem to rely on 
human works, and not on the merits of Christ fo: 
justification, for such terms are in the mouths of the 
evangelicals as the sine qua non of their soundness 
in the faith. And may we not suppose that the un- 
regenerate pair, previous to their fall, were equally 
orthodox in the faith, and reasoned in a somewhat 
similar manner, when tempted, as the regenerate 
now do; concluding that their crimes would not be 
so criminal, as though they were depraved by na 

ture? If this is not uncharitable, I will go one 
step further, and ask whether such orthodoxy, ac- 
cording to their own views, has not tended to im- 
morality, in many cases, even from the beginning : 
Whether the sin of Adam and Eve was in reality 
great or small, it is not to be gathered from the 
shame, fear, guilt, and misery which it produced in 
them, that they viewed it in a heinous light. But 
I will proceed with the narrative. 

If the first sin was infinite and involved the guilt 
and condemnation of all Adam’s unborn race, unless 
an infinite atonement sliould be made to ensure the 
forgiveness, (as it is strangely called,) and salvation 
of a select few, how can we account for the very 
singular words of the Creator; “ Behold the man 
has become as one of us, to know good and evil.” 
Was it infinitely criminal in Adam and Eve to know 
good from evil? to distinguish right from wrong ? 
what would do them good from what would injure 
them ? or to gain by experience such knowledge o! 
anticipation of the ordinary course of nature ané 
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providence, as to 
ble effects of actions and events, as they were daily 
taking place? It seems impossible, my friend, that 
this act of Adam and Eve should have such a damn- 
ing effect on his offspring, since the principal thing 
which the Creator apprehended was, that they 
would put forth their hands and take of the tree of 
life, and live (in the Garden) for ever, or to the end 
of life. The meaning of which appears to be this; 
instead of remaining in a state of infancy and help- 
lessness, they were to go forth into the wide world, 
and by labour, industry, and economy, provide for 
themselves. They must build houses, raise provi- 
sions, and manufacture their garments. 

I waive any particular conjectures of what is 
meant by the tree of life, and the tree of knowledge 
of good and evil ; excepting, that with many others, 
| consider them the remains of hieroglyphic repre- 
sentations of situations ip life ; and if it be admitted 
that Moses had in mind, when he wrote or compiled 
the pentateuch, all the ideas the figures were intend- 
ed to convey, it is quite questionable whether any of 
his commentators have accurately delineated them. 
For myself, I cannot see any thing, in the whole 
account, from Adam’s going naked into the garden, 
to the time of his going out with the woman, well 
clothed with garments of skins, that looks at all like 
what orthodoxy represents to be his fall, and from 
which, they say, flows original sin and total de- 
pravity. Whatever is meant by his being created 
in the likeness and image of God, he carried the 
same with him, for aught appears, when he went 
out of the garden. Nothing is said of his losing 
that likeness, in the succinct narration of Moses. 
And indeed, all commentators that I have seen, 
seem to discover many difficulties attending every 
attempt to elucidate that subject; and on the whole, 
it strikes me more like a general hieroglyphical, 
and of course, to us very obscure account of what 
Moses could gather from others, or some remaining 
figures and representations of opinions concerning 
the origin of the world, the creation and education 
of the first man and woman, than like a condemn- 
itory sentence from the Almighty against them, for 
disregarding a prohibition relating to the knowledge 
of good and evil. The situation of the earth ren- 
dering cultivation necessary, is what might be ex- 
pected, considering man as formed for that very 
purpose; and it was suitable that a declaration of 
their future condition and occupation should be 
made to the parents of our race, who at that time 
were unused to such exertions and hardships. As the 
years of their minority drew to a close, and they 
were about to begin for themselves in the world, the 
kind Lord instructed the young couple in relation 
to things which would first engage their attention, 
viz. the cultivation of the earth and the troubles of 
bringing up a family, much as parents do by their 
children now when they marry off, and engage in 
the arduous duties of life. Adam and his wife were 
not permitted to spend a life of idleness o1 ease in 
the garden of imaginary delights, but went forth, 
under the general providence of God, to provide for 
themselves and family. The jdea which is floating 








about in the minds of many, that man was originally 
formed to lite always in the Garden; but that God 
foreseeing he would fall, made a corresponding 
change in the whole material world and its laws, so 
that it should produce briars and thorns, and man 
be obliged to earn his bread by the sweat of his face, 


as a punishment in part for an infinite sin, is un- 
scriptural and unphilosophical. It appears to me 
that none but the lazy and indolent, or those who 
get their bread without much labour, would contend 
for such a doctrine. It is true, the scheme is sufii- 
ciently ingenious and chimerical to be a fit subject 
for poets and romance writers to amuse themselves 
and their readers with; but it too much resembles 
the fabulous religions of the ancient Greeks and 
Romans, to permit a more serious refutation than to 
make a simple statement of it. And besides, as it 
is drawn out in detail with all its consequences, by 
certain high Calvinists and warm Hopkinsians, does 
it not present in connexion with their T'riune Dr- 
rinity and an infinite satisfaction to a Being who 
could never be dissatisfied, and if he was, would Le 
without change ; I ask, Does it not present an image 
infinitely more horrible and detestable than any 
thing we find in paganism? I am sure, Sir, that no 
unprejudiced, thinking man will deny this sug- 
gestion. 

Wonderful and fanciful things are said about the 
Cherubim and flaming sword which were to prevent 
the exiles from returning to the garden. But what- 
ever they were, if any thing more than the remams 
of hieroglyphics or allegories not now accurately 
understood, their ase was only to prevent Adam and 
Eve from returning to that place, to spend the re- 
mainder of their lives, expressed by the indefinite 
phrase “ for ever ;” that is, be their life longer or 
shorter, as the case might be. The word “ for ever” 
is used in the same indeiinite sense, in many places 
in the Bible. See Ex. xxi. 2 and 6; Eccl. i. 43 
John viii. 35. Nothing would be more natural than 
that the labours, toil, and fatigue with which they 
met in the world, would incline them strongly to re- 
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turn back to the easy, idle, and pleasant manner of 
living which they formerly enjoyed, just as young 
people now do in some cases ; returning upon their 
parents for support, rather than endure the fatigues 
of active life. To reason on the subject in this way 
may be proper and profitable; but all far-fetched 
and fanciful interpretations, are impositions on out- 
selves and others. 

(To be concluded in our next.) 

~_—<f_- — 
From the Christian Telescope. 

A POPULAR RELIGION, 

It is truly astonishing to witness the unceasing 
assiduity with which many people seek after a po- 
PULAR RELIGION. It appears to be their “ meat 
and their drink” to do that which will receive the ap- 
plause, or meet the approbation of the strongest 
party. As ifthe asseverations of Jehovah, the blood 
of his Son, the testimony of the prophets, or the 
sufferings of his primitive followers, were matters of 
little or no account, many, who profess to reverence 
the name of God, and love the truth as it is in Je- 
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sus, will spend and be spent, in trying to find out 
and obtain a religion, which shall be considered 
popular. To the candid observer, who stands aloof 
from the scene of action, and beholds the probable 
motives which govern the multitude, the way in 
which they go, and the ridiculous fooleries which 
they condescend to practise for the sake of popu- 
larity, all these “ ways and means” appear so truly 
detestable, so vain, foolish, anti-christian and ridi- 
culous, that it is hard to determine whether to weep, 
laugh, or groan at the condition of the woiid! That 
there are some who feel the importance of forsa- 
king “father and mother, houses and lands,” for the 
sake of truth and the gospel, is a fact which re- 
quires no proof; but that a majority of our citi- 
zens are governed by different motives is equally 
susceptible of demonstration. 

Among those who are thus given to “run after 
strange gods,” there are individuals of quite differ- 
ent characters and conditions, who are probably 
governed by different notions, but who have the 
one great object, popularity, in constant view. 
Among persons of the above description, are some, 
who, having found themselves low in the estimation 
of the world, have thought most advisable to for- 
sake their former associates, and cling to others, 
with the hope of gaining friends by the exchange. 
There are, perhaps, many others, who, having little 
or no intrinsic merit of their own, and being sensible 
of their defect, will select some demi-god for a guide, 
and follow, with implicit obedience, in his wake, with 
the hope of being shielded from the evils of then form- 
er condition by the supposed greatness of their little 
deity. There are others whose attention, perhaps, is 
attracted by the parade, the show, the pomp, the gran- 
deur, or possibly the external appearances of some 
religion. With such, a large wig, a flowing robe,a gilt 
prayer-book, or a genteel parson, has more weight 
than all the sacred injunctions, the solemn oaths, 
the divine promises, or the weighty asseverations of 
the eternal God. To such, the imposing ceremonies, 
the “ essential” ordinances, or the venerated formu- 
laries of faith, adopted by apy sect, no matter which, 
provided it be popular, form the grand desideratum. 
The darling object is no sooner discovered by such 
persons, than every former profession is given to 
the winds: each former attachment is consigned to 
forgetfulness; and, peradventure, every former ob- 
ligation under which they may have been placed, 
is considered “ null and void,” if not altogether op- 
pressive and unjust. By slow but sure gradations, 
they work themselves into a belief, that every mea- 
sure is done in compliance with duty, that every 
step is taken in wisdom, and that even heaven itself 
approves and sanctions their conduct. Such do not 
consider the pure and undefiled religion of God of 
primary consequence, but “step lightly o’er” the 
ashes of mattyred christians, to kiss the garment’s 
hem of some well-fed clerical dignitary, and to 
kneel, devotionally, before the cushioned altar of 
ostentatious wickedness. 

But there are others among the group, which de- 
serve more unqualified censure. Such are they, 
who, as pretended preacliers of Christ, and follow- 





ers of the Lamb of God, inculcate the lesson, that 
the practices above enumerated are praise-worthy, 
An unconquerable desire for a good living, a fat 
salary, an easy life, or to obtain the smiles of all, at 
the expense of moral honesty and pure religion, 
leads some, perhaps many, to lull the consciences, 
or flatter the pride of the world. Possibly, in the 
creed of an individual of this class, are found the 
words of partial grace, vindictive vengeance, and 
eternal despair: but each offensive paragraph is 
cautiously concealed, carefully expounded, or insi- 
diously explained, to meet the views of several, and 
all of those who incline to swallow the golden bait! 
It remains for future years to develope the perni- 
cious effects of this thirst for popularity, and for fu- 
ture generations to stigmatize such intolerable vani- 
ties, with the well deserved epithet, “ full of all 
falsehood.” 
—<>— 


LETTERS ON ELECTION, 


By Richard Wright of Glasgow, ( Scotland.) 
LETTER IL. 

Dear Sir—The question of your Brighton Cor- 
respondent relates to a subject which has frequent- 
ly exercised my thoughts; and as the investigation 
thereof may be attended with real profit, I send you 
the following observations : 

That absolute sovereignty over all creatures, in 
all parts of the universe, throughout all periods of 
duration, belongeth to God, ought not, cannot be 
denied, by any one who hath attained to just con- 
ceptions of the Eternal Power and Godhead. ‘That 
such an absolute sovereign is possessed of the in 
disputable right of electing individuals, or nations 
of men, to stand in whatever relation to himself, 
to enjoy whatever blessings, and to answer whiat- 
ever purposes among the creatures, he shall choose 
of his own good pleasure, cannot be denied, with- 
out evident self-contradiction: for if such right of 
electing be denied, then the absolute sovereignty 
of God is virtually given up. That Jehovah hath 
of his own good pleasure elected both individuals 
and nations, may, I think, be clearly proved from 
the Scriptures; but that he had a regard for all 
his creatures, in electing a part of them, is, I think, 
equally capable of proof, from the same Scriptures 

The sovereignty of God has frequently been 
brought forward to establish such notions of his 
designs, works, and ways, as outrage every just 
conception of his righteousness, wisdom, and good- 
ness. Upon such misapplication of the divine 
sovereignty has been built election as a bill of ex- 
clusion, cutting off from any share in the mercy 
and grace of God, innumerable multitudes of his 
creatures ; whereby he who. is Love, and all whose 
perfections are infinite, has been represented as 
partial, acting without any design of universal 
benevolence, as doing that which no reasoning can 
make appear to be right for love to do: which 
representation limits the Most High, for it limits 
love, which he is said to be, and consequently 
which must be infinite. 

Wrong conceptions of the righteousness or jus 
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tice of God, have been another source of false 
notions of election. Undoubtedly whatever God 
doth must be right, mor may any creature dare to 
arraign him at his bar, or pretend to be his judge, 
for he, being absolutely sovereign, can be account- 
able to none; but it would be most absurd to 
suppose, that because accountable to none, there- 
fore he can act contrary to his own nature and 
perfections, that it is possible for him to deviate 
from the infinite rectitude of his wisdom and love, 
or ever do what is not wisest and best to be done 
for the good of the whole universe of creatures. 
Jt has been argued, that as sinners have no right 
to the divine favour, no claim to salvation and 
everlasting life, God may, without acting contrary 
to his righteousness, select a part of them as objects 
of his love, save them, make them eternally happy ; 
while the rest are left to perish in their sins, are 
Jost to eternity. We need not stop to show how 
diametrically opposite such reasoning is to the 
discoveries which God hath been pleased to afford 
us of his justice and grace, in the lively oracles; 
the absurdity of it will be sufficiently evident, if we 
only observe that the righteousness required of 
Christians consists not in their rendering to others 
according to their strict and proper desert; but in 
their doing to all, that which is most consistent 
with the genuine spirit of Christianity: hence 
Christians are commanded to love their enemies, 
to do good to them that hate them, not to render 
evil for evil, &c. When Christians act contrary 
to these maxims, when they so far forget their own 
character as to act from any principle but love, 
even towards their greatest enemies, when they 
cease to aim at their good, they violate the precepts 
of Christ, consequently are guilty of unrighteous- 
ness. It may fairly be demanded, Are Christians 
called to be righteous on a different principle, ac- 
cording to a different rule, than that which their 
heavenly Father exemplifies in his conduct towards 
all his creatures ? No; in all these things they are 
called to imitate him; to be holy, because their 
Lord God is holy ; to be perfect as their Father 
in heaven is perfect. The righteousness of God 
must be infinitely superior to what any creature 
can attain, because it consists in bis acting at all 
times, to every creature, not according to the strict 
merit or demerit of the creature ; but like himself, 
according to his own glorious character and per- 
fections, doing that for every creature, which is 
most fit and proper for infinite wisdom and good- 
ness to do. Suppose, on the contrary, that the 
righteousness of God consists in a partial attach- 
ment to some, and a mere retaliation upon others, 
without any regard to their benefit; then his 
righteousness is degraded below the righteousness 
which he requireth of all his saints. 

Though many persons have considered the sove- 
reignty, and righteousness or justice of God, as 
main pillars of Calvinian election, upon a careful 
review, they will be found to yield it no support. 


The sovereignty of God, is the sovereignty of 
infinite love, consequently of love which is un-| 


bounded in extent, magnitude, aud duration ; 


for if bounded in any sense it would not be infinite, 
and if not infinite it could not be what God himself 
is, but God is love. The sovereignty of this love 
is manifested by the abounding of grace much 
more than sin hath abounded; and its absolute 
dominion will be fully displayed, when grace shall 
reign through righteousness unto eternal life, 
Rom. v. 20,21. What can this sovereignty have 
to do with an election, which is supposed to leave 
a great part of mankind in misery, and sin reign- 
ing over them to all eternity ? With a choice of 
one part, which is supposed to shine with greater 
lustre, because all the rest are cut off from all 
effectual means of recovery, world without end? 
The sovereignty of God can have nothing to do 
with such an election as this. Though, on the 
ground of their own desert, sinners can claim no 
blessing from the hand of divine justice, but have 
reason to dread the most alarming punishment; 
yet as his righteousness consists in his acting to- 
wards every creature according to the rectitude of 
his own nature, which is love, it is evident his 
righteousness would forbid his making such an 
election of one part of his creatures, as should 
prevent his doing every thing that love can do fort 
the happiness of the rest, let their sin and demerit 
be ever so great. 

Election, like every thing else that is of God, 
originated in love; the love of God extends to the 
whole world ; this is fully manifested by his send- 
ing his Son to be the Saviour of the world, John 
iii. 16, 17; but if the love of God, which is the cause 
of election, extends to the whole, then election 
must be intended for the good of the whole. 

(To be continued.) 
—<j>— 
THE DAY OF JUDGMENT. 

We commence in this Number an extract from 
Mr. Balfour's Reply to Mr. Sabine; which ex- 
tract contains a brief comment on all the pas- 
sages in the Bible where the expression, The day 
of judgment, occurs. We assign as our motive 
for making and publishing this extract, the follow- 
ing: Itis an able and satisfactory criticism. The 
original Greek of the passages is explained to the 
comprehension of the unlearned and wayfaring. It 
is, in amount, what we have contemplated furnish- 
ing for the benefit of superficial readers; and we 
believe every reader of the extract, (which is a di- 
gression from the discussion with Mr. S.,) will have 
his mental appetite sharpened for the whole book. 
Although the copy right of the rEPLy is secured, 
we are confident of meeting the approbation of our 
Br. Balfour in our use of his Book. 

REMARKS 
ON ALL THE TEXTS IN THE BIBLE WHERE THE 
ExpRESsION, The Day of Judgment, occurs. 
BY WALTER BALFOUR,. 

We then drop the discussion with Mr. S. for a 
moment, and proceed to consider all the texts in the 
Bible where the expression, the day of judgment, 
occurs. We shall take them up in the order they 
are found in the New Testament. The first place 








then, where the expression, the day of judgment 


. 





















78 GOSPEL 





HERALD. 








——— 





occurs is, Matt. x. 15, “Verily I say unto you, it 
shall be more tolerable for the land of Sodom and 
Gomorrah in the day of judgment (en hemera krise- 
os) than for that city.” Mark vi. 11, is the parallel 
text, which I need not transcribe. On these passa- 
ges let it be remarked, 
Ist. That these words were addressed by om 
Lord to the twelve apostles when he commissioned 
them to preach and to work miracles in his name. 
It is plainly supposed, that some of the cities to 
which they might go to preach and work miracles, 
would not receive them. In this case, when they 
departed they were to shake off the dust of their feet 
against them, verse 14. The ministry of the apos- 
tles, during our Lord’s life, let it be remembered, 
was exclusively confined to the Jews. 2d. The 
punishment of the city which did not receive them, 
was to be more severe in the day of judgment, than 
that which befel Sodom and Gomorrah, when God 
destroyed them. I beg it to be noticed here, that 
the punishment of the cities of the plain, is not here 
contrasted with the punishment of all the wicked, 
but only with that city, which rejected the ministry 
of the apostles. But all know that this is general- 
ized and applied to all the wicked at the day of 
judgment. 3d. To what period then is a reference 
made by the phrase, “ The day of judgment?” In 
answer to this let it be observed, that the Greek 
phrase, en hemera kriseos, is simply a day of judg- 
ment, and not as in our common version, the day of 
judgment. This we think will not be controverted. 
This remark applies to all the passages in which this 
phrase occurs. The Greek expression, is uniform- 
ly the same in all the texts, with only one excep- 
tion, which will be notic. 1 in its place. Precisely 
the same expression is once used in the Greek ver- 
sion of the Seventy, Prov. vi. 34, “ For jealousy is 
the rage of a man; therefore he will not spare in 
the day of vengeance. (en hemera kriseos.) But 
who ever supposed, that this expression referred to 
a day of general judgment at the end of this world, 
and that a jealous man would not spare when it ar- 
rived! Its meaning here needs no comment. I 
may just notice, that the same word rendered judg- 
ment in the passages in the New Testament, is in 
this place translated vengeance. The question then 
is, what day of judgment did our Lord refer to? It 
will be answered, the day of judgment at the end of 
wis world. But I ask, where is the proof of this? 
The Greek phrase forbids such an interpretation. 
The same expression in the Seventy forbids 
it: The context of the passage forbids it: The 
contrast between the cities who rejected the apos- 
tles, and the cities of the plain forbid it: And 
nothing, that I can perceive, is in its favour, but the 
assumed, popular sense which people have attached 
to this expression. A day of judgment was coming 
on the Jewish nation. The day of vengeance when 
all things which are written were fulfilled. A day, 
when all the righteous blood shed upon the earth 
came on that generation. A day of vengeance or 
judgment, the like had never been, nor again shall 
be ; and unless the Lord had shortened it no flesh 


more tolerable for Sodom and Gomorrah than for 
the city that rejected the apostles. As Jerusalem, 
their capital city, was chief in their rejection of 
Christ and those whom he sent, so here his vials of 
vengeance were chiefly poured out. This view of 
the subject is then in agreement with the fact. Be. 
sides, it is one temporal judgment contrasted with 
another. But the common view of the expression, 
the day of judgment, is contrasting a temporal pun- 
ishment with an eternal one, and one in this world 
with one in the world tocome. We are aware of the 
objection likely to be made here; “It is not said, it 
was more tolerable for Sodom and Gomorrah, but 
it shall be more tolerable for Sodom and Gomorrah 
in the day of judgment, referring to a future pun- 
ishment yet to be suffered.” To save time and room 
we refer to the next passage, with others, for an an- 
swer to this objection. 

Matt. xi. 20—25, is the next passage. “Then 
began he to upbraid the cities wherein the most of 
his mighty works weredone, because they repented 
not. Wo unto thee, Chorazin! wo unto thee, 
Bethsaida! for if the mighty works which were 
done in you had been done in Tyre and Sidon, they 
would have repented long ago in sackcloth and 
ashes. But I say unto you, It shall be more tolera- 
ble for Tyre and Sidon at the day of judgment, (en 
hemera kriseos) than for you. And thou, Caper- 
naum, which art exalted unto heaven, shall be 
brought down to hell: for if the mighty works, 
which have been done in thee, had been done in 
Sodom, it would have remained until this day. But 
I say unto you, That it shall be more tolerable for 
the land of Sodom in the day of judgment, (en he- 
mera kriseos) than for thee.” All will perceive, 
that the remarks on the last passage equally apply 
here. The Greek phrase is the same. Chorazin, 
Bethsaida, and Capernaum, cities highly favoured 
with our Lord’s preaching and miracles, are up- 
braided with their unbelief and rejection of him. 
Tyre, Sidon, and Sodom, are here contrasted with 
those cities. The contrast as in the last text, is not 
between the punishment of Tyre, Sidon, and Sodom 
at the day of judgment, and all wicked men, but, 
between those cities and the cities which had been 
favoured with our Lord’s ministry. The punish- 
ment, as in the former text, was to be more tolera- 
ble for the former than for the latter. As the spir- 
itual advantages had been greater, the punishment 
would be more severe. The same advantages would 
have produced repentance in the people, and saved 
Tyre, Sidon, and Sodom from the judgment of God 
which came upon them. The passage contains a 
prediction of what would be the fate of the cities 
which saw his mighty works but repented not, at aday 
of judgment when itcame uponthem. What this day 
of judgment is we have seen from the last passage, 
and need not be again repeated. It is very evident 
from the context of both passages, that our Lord’s 
discourse had a particular reference to the Jewish 
nation, and to those cities in which the gospel of 
the kingdom was preached and miracles perform- 
ed, but were both rejected by the people. The 
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azainst the one before us which I shall now attempt 
to censider, It is this, “ It is not said, it was more 
tolerable for Sodom, &c. but it shall be more tole- 
rable for Sodom and Gomorrah in the day of judg- 
ment.” This objection, together with the definite 
article, has led people to conclude, that the day of 
judgment referred to the end of this world. In an- 
swer to it I would observe, 

ist. That this objection arises from overlooking 
the explanation which our Lord gives of his own 
meaning in the passage. In verses 22 and 24, he 
says, It shall be more tolerable for Tyre, Sidon, and 
Sodom, in a day of judgment, than for Chorazin, 
Bethsaida, and Capernaum; but he explains what 
he means in verse 23, which intervenes betwixt 
these two verses. “And thou Capernaum, which 
art exalted unto heaven, shall be brought down to 
hell: for if the mighty works which have been 
done in thee, had been done in Sodom, it would 
have remained until this day.” That our Lord was 
not speaking of a punishment to the Sodomites at 
a day of future judgment, but of the past judgment 
inflicted on them, seems evident from the last part 
of this verse, for it is said, Sodom “would have re- 
mained until this day,” had the same mighty warks 
been done in it which had been done in those other 
cities. 2d. This objection implies that Tyre, Sidon, 
Sodom and other cities have not yet been sufficient- 
ly judged; but are again to be brought to trial ata 
day of general judgment at the end of this world. 
But is it not also believed that all the wicked in- 
habitants of these cities were judged at death, and 
their fate decided to hell torments for ever ? If this 
be true, why judge them again? What reasons can 
be given for a second judgment, or what valuable 
end can be served by it? 3d. But this objection 
proceeds on the principle, that bodies politic, or 
cities are to be judged at a day of general judginent 
at the end of this world. But Mr. S. denies, that 
this can be the case. He says, p. 33, “ punishment 
may be inflicted on an individual for his sins in a 
future state ; on a people or a nation it cannot be 
soinflicted ; the punishment must be inflicted while 
their national character exists; in a future state 
nations or bodies politic cannot be the subjects of 
retribution. But all must see, that in the above 
passages, cities, or bodies politic, are spoken of as 
the subjects of the judgment mentioned. Accord- 
ing then to Mr. S.’s own account, the judgment our 
Lord refers to must be in this world, a temporal 
punishment for sins committed by these cities, or as 
bodies politic. 4th. But observe, that in the above 
passages, the people are not said to be punished at 
all, either as individuals or as bodies politic. It is 
only said, “ It shall be more tolerable for the land of 
Sodom in a day of judgment.” And speaking of 
the people of Tyre and Sidon it is said, verse 21, 
“they would have repented long ago in sackcloth 
and ashes, had they enjoyed the same advantages as 
Chorazin and Bethsaida. It would not have been 
correct to have said of Tyre and Sidon, as of Sodom, 
that these cities “would have remained until this 
day,” for the sites of those cities were not like that 
of Sodom, destroyed. Sth. In those passages, not 





a word is said, that this day of judgment is to be at 
the end of this material world, or, that at this day, 
individuals or bodies politic, are to be brought up to 
the bar of God and judged a second time. Such 
ideas have no foundation in the passages, but are 
additions made to them by men in support of a 
preconceived system. As the sin of adding to the 
Bible, is equal to taking any thing from it, let us lay 
aside our preconceived opinions, and impartially 
examine what is the will of God in every part of it. 
The more critically, and carefully such passages are 
considered, we are persuaded the common opinion 
of a day of judgment must be given up as taught in 
them. The texts, their contexts, and all the circum- 
stances mentioned forbid it; and when these things 
are considered, the above objection has no weight 
against the view which we have advanced. 

Matt. xii. 36, is the next passage; “But I say 
unto you, that every idle word that men shall speak, 
they shall give account thereof in the day of judg- 
ment.” (En hemera kriseos.) On this passage let 
it be noticed, Ist. That “the day of judgment” 
mentioned, is the same as gudgment, and the judg- 
ment spoken of, verses 41, 42. “The men of Nine- 
veh shall rise in judgment with this generation, and 
shall condemn it, because they repented at the 
preaching of Jonas; and behold, a greater than Jo- 
nas is here. The queen of the south shall rise up 
in the judgment with this generation, and shall con- 
demn it; for she came from the uttermost parts of 
the earth to hear the wisdom of Solomon; and be- 
hold, a greater than Solomon is here.” Luke xi. 
31, 52, is the parallel passage, which, to save room, I 
forbear transcribing. 

It is easily seen, that Mr. S. in the above quota- 
tion, considers all these expressions as referring to 
the same judgment day. Indeed this is allowed by 
all orthodox people, so that there is no room left 
for debate. Que judgment day they conceive is 
referred to, and this is to be a day of universal judg- 
ment at the end of this world. No one can ques- 
tion, that “the day of judgment” verse 36, “ judg- 
ment” verse 41, and “the judgment” verse 42, all 
refer tothe same time and the same punishment. The 
only question to be settled is, Is this a correct view of 
the passage ? To show that any, or all these expres- 
sions reter to a different time and punishment, over- 
turns the whole fabric which bas been built for ages 
on the expression “the day of judgment.” That this 
expression, referred to the day of judgment, or ven- 
geance coming on the Jewish nation, we have in 
pari seen from the preceding texts. This is still 
more apparent from this passage, for observe, 2d, 
What our Lord says in the verses above quoted. 
He does not say that the men of Nineveh and the 
queen of the south, shall rise up in the judgment, or 
the day of judgment, with the whole world, or all 
the wicked. No: They shall only rise up in the 
judgment, he says, with this generation, namely, tie 
generation of Jews then living, by whom our Lord’s 
ministry and miracles were rejected. This we think 
is indisputable, and it shows, that by such expres- 
sions our Lord did not mean a day of general judg. 
ment at the end of time, but a day of judgmen? 
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coming on that generation of the Jews. Sd. But 
in this passage, we have a more full and conclusive 
answer to the objection mentioned in the last text. 
There it was said, it shall be more tolerable for 
Tyre, Sidon, and Sodom, at the day of judgment. 
Now notice, that in this text it is said, “The men 
of Nineveh shall rise in judgment ;” And “the 
queen of the south shall rise up in the judgment with 
this generation.” It is certainly as easy to perceive, 
how it should be more tolerable for such cities 
when a judgment day came on the Jewish nation, 
as how the Ninevites and queen of the south, should 
rise up at this day and condemn the Jews for their 
rejection of the Saviour. How did they rise up and 
condemn them ? Surely by the history of their con- 
duct recorded in the Old Testament, and not by a 
literal rising up in the judgment. So the history of 
Sodom, Tyre, and Sidon showed, that it was more 
tolerable for those cities, than for the Jews when 
the day of God’s judgment or vengeance came on 
them, as it did on that generation. 
(To be continued.) 
—p>— 
RISE OF THE GANGES. 

Accounts have been received in London from one 
of the missionaries at Serampore, of an unexampled 
rise of the waters of the Ganges, which swept away 
in that place and its vicinity, several hundred houses, 
and drowned some thousands of the inhabitants. 
“The large Baptist mission house, in which were 
all the printing presses, has been nearly destroyed, 


although some of the paper and types was saved, as 


were all the manuscripts. The large new college 
also is safe, having been built on higher ground. 
The venerable missionary, Dr. Carey, was in the 
mission house at the time (in a convalescent state, 
after a fever,) and as the waters advanced, he was 
with difficulty removed: soon after which the walls 
fell, and all was desolation.” 

Our Baptist brethren are at liberty to consider the 
above mentioned disaster a “ judgment” or any other 
thing else they please. Their “large Baptist mis- 
sion house” was probably built at the expense of 
widows, orphans, kitchen maids, and other objects of 
commisseration ; and we should be as much entitled 
to belief, should we assert this to be a judgment up- 
on the promoters of the missionary scheme, as those 
are who assert the ridiculous stories which are com- 
monly denominated “ awful warnings,” &c. And we 
might perhaps add that it is as likely to be the truth, 
that the Ganges was swelled by the tears of the pen- 
nyless, as it is that God goes out of his way to pull 
down houses and kill sinners. Gosp. .ddv. 

—j—— 
FOR THE SELF-STYLED ORTHODOX. 

The hue and cry is still continued in this place 
that Universalism leads to all manner of crimes ; 
though a recent, painful occurrence in Dr. Payson’s 
Society, has had some tendency to stop the mouths 
of gain-sayers. We publish the following, that 
our readers and opposers may both see, that we 
are not the only one of the order, who treat in- 
stances of suicide with delicacy and tenderness : 

“Tn Charlton, (Mags.) on the 12th of July last, 





Mrs. Margaret Woods, consort of Mr. Wm. Woods 
of said town. Her death was occasioned in the 
following manner—Some time in the night of 
the 12th of July, she arose, left her husband jn 
bed, and retired from the house ; in the morning it 
was found she had committed suicide! She was 
found hanging in the barn suspended by a rope. 
Mrs. Woods had ever evinced a sane mind and sound 
intellect, and was considered by many as a pattern 
of piety. She was a member of regular standing in 
the orthodox church in Charlton, and was consider- 
ed one of their brightest ornaments. It is not in- 
tended by this notice to wound the feelings of a 
numerous and respectable family, nor harrow up 
the keener sensibilities of the mind, but to correcta 
wrong impression, which the charitable professors 
of orthodoxy have been endeavouring to diffuse 
among mankind, viz. “ that none but Universalists, 
and people of no principles, were ever guilty of the 
crime of suicide.” Neither is it the intention of the 
writer of this notice to insinuate that Mrs. Woods, 
under the influence of the doctrine of the church to 
which she belonged, committed suicide ; no, chari- 
ty forbids it. She lived in full fellowship with the 
Calvinistic church till the day of her death, and 
though wrong in sentiment, her life was an orna- 
ment to christianity.” Port. Chris. Int. 
—~—>—- 
CONTENTMENT. 
BY T. G. FESSENDEN. 
Having food and raiment, let us therewith be content. 


Art thou blest with food and raiment, 
Give God thanks, for favours given ; 
Gratitude is all the payment 
Thou can’st make indulgent Heaven 


Clothing coarse, and scant subsistence, 
Recompense which labour brings, 

With contentment, make existence 
Happier than the life of kings. 


Why in heaping useless treasure, 
Shorten life, and health destroy 7 

Where's the profit or the pleasure, 
Hoarding what you ne'er enjoy ? 


Why, for Mammon’s paltry proffers, 
Sell thyself, to sin a slave 7 

Can the wealth, which swells thy coffers, 
Buy exemption from the grave ? 


Since the thread of life is brittle, 
Heed the poet’s moral song, 

** Man in this world needs but little, 
And that little needs not long.’ 


Wants by luxury created— 
All of artificial kind, 

| indulgence never sated, 
Veaken and debase the mind. 


To the hardy child of nature, 
Decent clothes and frugal fare, 

Furnish pure enjoyments greater, 
Than the pampered monarchs share 


Gold by avarice that’s hoarded, 
Might as well be in the mine, 
Wealth that’s generously afforded, 

Can alone be counted thine. 


Then, if blest with food and raiment, 
Let thy gratitude be shown, 

No man’s merits, as a claimant, 
Give a right to these alone. 
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